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Herod's Swords
There is the wonder and mystery of
Christmas. There is the warmth and the love of
family togetherness and the joy of reaching out
to those who do not know such warmth and
love. There is the shopping, the wrapping, the
baking, the laughter, the tiredness, putting up
the tree, opening presents-all
that makes a
happy occasion and builds memories. But
always in the midst of it all, we know in our
heart of hearts that all is not right with the
world.
It soothes our spirits to echo the angels' song
of "Peace on Earth"-but
only briefly, for we
know that peace seems ever more elusive . We
want the star just right atop the tree and the
creche arranged just so to tell us again the
beautiful story; but, as Jay Treat reminds us in
his Christmas meditation ("Unto Us A Child"),
there's another facet to the story . We do not
hang swords on the Christmas tree nor streak
the walls with blood. But the stark truth is that
Jesus came and the babies died. The "Slaughter
of the Innocents" it's called . "We cannot
seriously accept a picture of the world that
does not take full account of evil."
An even starker truth is that Herod's swords
have not been blunted . The innocents and innocence are still being slaughtered: not just in
the course of impersonal warfare, as pointed
out by Treat; not just by starvation in coun tries far removed from ours - among the
primitive and disfranchised;
not just by
misguided religious cults. No, here in our
country, the "land of the free, " still believed by
many to be a "Christian" nation; in towns
where there are churches on almost every
street corner; in neighborhood
day care
centers; in abortion clinics and hospitals down
the street; in homes where even children are
turning in their own parents for drug and
alcohol abuse.
Books, articles, and TV programs proliferate
on the overwhelming immediate social pro blems, especially drugs and AIDS. I wept
recently as I read articles describing babies
born with AIDS or drug addiction I seethe
with anger when I see AIDS patients being interviewed-as
sad and as frightened as they
are - who show no remorse for their irresponsible lifestyles and little concern for the
children who mu st suffer for their misdeed s.
(Please do not misunderstand: I feel infinite
sorrow for those afflicted with AIDS and as
frightened as anyone at what it may bode for
all of us - and equally moved by the horrors of
addiction. ) But I am enraged by what it is doing to our children.
Children sexually abused by parents or
teachers or care -taker s, thirteen -year-old girl s
pregnant, young children who must become
parents to alcoholic parents,
throw-away
babies and fetuses: the slaughter of the in nocents. The very world of childhood is
vanishing: the slaughter of innocence.
Lo rd Jesus, we pra y that you may be bo rn
an ew in o ur hearts, that Herod 's sw ord s may
be m elted , and that childh oo d ma y be return ed
to our childr en .
-the Editor

"TO EXPLORE THOROUGHLY THE SCRIPTURES AND THEIR
MEANING ...
TO UNDERSTAND AS FULLY AS POSSIBLE THE
WORLD IN WHICH THE CHURCH LIVES AND HAS HER MISSION
. . . TO PROVIDE A VEHICLE FOR COMMUNICATING THE MEANING
OF COD 'S WORD TO OUR CONTEMPORARY WORLD. "
- EDITORIAL POLICY STATEMENT, JULY, 7967
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MERRYCHRISTMAS
A dolorous time God's mother had of it
In virgin agony
She labored to bring to light Light
And in ritual uncleanliness
She cried in pain for the Hope of the nations
And Yeshua Ben Joseph
The bloody , bawling, gasping babe
Slipped out into the midwife's hands
Peace .
The Savior from Zion spits out phlegm
Caterwauls in the new -found air
Is strapped like a mummy in swaddling bands
Joseph trembles, adrenalin shot
And stares with a crazy grin at his boy
Who will split open the grave
Stamp on Satan 's head
And make his mother cry, again
Good will .
Little Messiah , tiny breast-fed God
Cleansed from your after-birth
Cut loose from your mother 's womb
Bless us in our filthy cities
Bless us in our frantic hope s for love
In this season of polluted snow
We beg absolvement for our ungodly prayers
Ask your visit as we pout in the Christma s void
- Bill Jenkin s
Bill Jenkin s, a graduat e stud ent at the Univer sity of Tul sa, is stud ying Modern Letter s.
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!though M
powerful i e cl, it is ra
t n
complete story. The last section of it, comm
ed the Slaughter of the Innocents, ·
uall~
The omission is probably wise whe o e is t
Christmas story to childr en. Due to the
at
theme, parental discretion is advised. This passa
for those who are children no longer .
We might ask why this grim story is ther
all-the swords of the soldiers do not fit well wit
star of hope and the baby in the man ger. Yet , we
are children no long er know all too well tha
angelic message "Peace on Earth" doe s not fit well
with what is actually going on in our world. We
might even say that we begin to be children-nolonger not when we discover the truth about the little
white -bearded
stocking-stuffer,
but when we
discover the truth that the star and the angels do not
tell the whole story about life. Innocence is
slaughtered daily. Childhood is soo n left behind for
the realities of the adult world.
For us who are child ren-no- longer, the story of the
child and the star must include the ev il Herod and the
Slau ght er of the Innocents if we are to believe it at
all.
Not that the Christmas story is really a tragic one!
It is simp ly that those of us who are childr en-nolonger will not seriously accept a picture of the world
that does not take full account of evi l. No one would
have seen that new star shinin g if the sky had not
been dark.
But what a darkness that was! The land of Judea
was occupied by a foreign army that considered the
peop le an inferior race. Rome's puppet-dictator ,
*Reprinted from the December, 1975 issue of Mission Journal. At
the time it was written, Jay Treat was preaching minister for the
Hillcrest Avenue Church of Christ in State College, Pennsylvania .
He is curr ent ly minister for the Flagstaff, Arizona, Church of
Christ.
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purposes was an
h throne by mean s
s military tactics and his deceitful
e staye i power by virtue of his firm
, nd o e and his efficient qua shing of
rl ion and demonstration against his
· 1es.
Qh
1 .. n replaced the chief priest and
er religio
ship in Jerusalem with his own
al henchmen. H rod was an evil man .
wa s ha s become impersonal ,
day it is po ssible to kill babi es
without running
our own swo rd through their
bodie s and hearing their frantic, hysterical mother s
screa m. The triumph of modern warfare is that it no
longer takes a hardened killer - good men may now
kill babies, or assent to their death. Not so in Herod 's
time. Herod was evil.
And in these later years he had also grown quite insa ne. He killed one of his wives, three of hi s children,
and gave orders that at his own death all the
respected leader s of Judea should be killed in order to
insure tha t the land would mourn at his passing .
It was into that deep darkness that the light of a
new star sh one. Matthew's Christmas story is the
story of two powers strugg ling to overcome each
other: the power of darkness and the power of
starlight, the power of oppression and the power of
God's liberation, the power of Herod and the power
of the child .
Herod 's power had its own logic . Hi s logic sa id,
The stronger you are the better! Crush your opposition wit h superior fire -powe r! The surviva l of the
fitt est is the iron rule of nature! Outwit yo ur enemy
and overpower him!
Now God could hav e delivered his people with the
same logic. After all, God is the stronger. He cer tainly cou ld have blasted Herod with superior fire power, but he did not. Instead he sent starlig ht and a
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poor, helpless child.
Why? God knew that Herod's logic could not work
forever. Two thousand years later we can see signs of
God's wisdom. Paleontologists tell us that many
years ago there were dragons on earth who became
too big and too powerful to survive. All that is left of
them today is their bones. We can see that things
today are getting too big. Our population is getting
too big-if it continues to get bigger we face a fearful
rendezvous with world-wide famine. As a nation, we
are using more than five times our share of the
world's yearly consumption
of earth's limited
resources. One does not have to be a certified public
accountant to see that we are using much more than
our fair share.
We negotiate from a position of strength, and so
do our enemies. Our spiraling defense budget forces
cut-backs in health and education services. Herod's
logic keeps urging us on: work more! produce more!
get more! consume more! waste more! rush more!
With each new bit of added strength we move the
human race closer and closer to the fate of the toopowerful dinosaurs.
Fortunately for us, God knew that Herod's logic of
more, more, more, bigger, bigger, bigger, stronger,
stronger, stronger was not the way. God knew that
the only way the earth could survive was if people
gave up their quest for the kind of power that
depends on the more, the bigger, the stronger. That is
why he sent us a child instead of an army.
If Herod had ever realized with what weakness
God intended to overcome Herod's power, he would
have laughed at such foolishness.
But, "the
foolishness of God is wiser than the wisdom of men,
and the weakness of God is stronger than the strength
of men."
God gave us a child as a sign. He wanted to tell us
something by that sign. He wanted to tell us who are
children-no-longer
that we must become childrenagain. He wanted to tell us that we must stop
collaborating
with Herod and condoning
his
methods.
Rubem Alves asks us to hear a parable:
Children are playing. One of them points his
finger at the other and says, "Bang, I killed you/"
Adults are playing. One of them points his gwz
and bang: "] killed you f" Children's play ends
with the universal resurrection of the dead.
Adults' play ends with universal burial. Tl1e
wodd of adults creates the cross, but the resurrection is the pattern of the world of children.

Thank God for God, who comes to us as a child!
Herod's victory at Bethlehem is an illusion. The
child is the one who will win in the end.
For the way of the child is the way to God's
future--the future we call the kingdom of heaven.

The way to God's future for human beings is not the
way of more-bigger-stronger.
It is not the way of the
dinosaurs. It is not the way of Herod. It is the way of
the child.
At that time the disciples came to Jesus and asked,
"Who is the greatest in the kingdom of heaven?"
He called a child, set him in front of them, and
said, "] tell you this: unless you turn around and
become like children, you will never enter the
kingdom of heaven. Let a person humble hirnself
till he is like this child, and he will be the greatest
in tlze kingdom of heaven.
"Whoever receives one such child in my name
receives me. But if someone is a cause of stumbling to one of these little ones who depend on me,
it would be better for him to have a millstone
hung around his neck and be drowned in the
depths of the sea. Alas for the world that such
causes of stumbling arise! Come they must, but
woe betide the person through whom they come!"

Jesus condemns the path that Herod took. Christians are to imitate the way of the child. Jesus does
not ask that we become childish. He does absolutely
require that we become childlike, if we wish to enter
the kingdom.

The story of the child and the star must
include the evil Herod and the Slaughter of
the Innocents if we are to believe it at all.
So, don't work more, don't produce more, don't
consume more, don't waste more, don't rush
more-that
is the way of Herod. Learn the way of the
child-slow
down, live in harmony with nature,
enjoy the people God sends your way, love them instead of using them, be creative, declare peace, let the
sufferings of others melt your heart with the unfeigned sympathy of a child, and let their joy fill your
heart with the child's spontaneous gladness.
We who have become children-no-longer
must
become children-again. We cannot become children
by our first birth-we
are separated from that by the
words "no longer." We are separated from that by
our knowledge of evil. But we can turn around. We
can go on being reborn in Christ until we become
children-again. Once we were children; we could not
understand the story of Herod, it only frightened us.
When we became children-no-longer, we understood
the story, but it still frightened us. When we become
children-again, we will understand the story and it
will no longer frighten us. True maturity is the
second childhood.
Brother, sister, learn the lesson of Christmaswhen we needed God most he sent us a child. Praise
the Lord! When we needed God most, he sent us a
child.
____ MISSION
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THE FACEOF MINISTRY

The Surprising, Surprised
God In Christ Beginning Again

By ELMERPROUT
A word is dead when it is said,
Some say.
Emily Dickinson

I

'm not sure what word Miss Dickinson had in
mind but I share with you my experience. New
Testament in hand, I pondered text and theme for
this pre-Christmas sermon. Something on the season
as is my custom ....
Six days left for frantic shopping, for wringing hands about the price of anything
worth giving this year ....
A word for a week like
this ....
a put-down of the commercial Christmas
....
put Christ back into it (whatever 'it' might
mean). I hadn't said anything like that for three
years, or was it only two? Maybe I would take a
swipe at holidays in general--it was Monday and the
Christmas preacher felt a bit like Scrooge.

to Nazareth with them and was obedient to
them. But his mother treasured all these
things in her heart. And Jesus grew in
wisdom and stature, and in favor with God
and men.
Luke 2:39, 40, 5.1, 52
My eyes wandered without seeing back and forth
across the page. The Word of God about God's Last
Word-the
Living Word. Yet on Monday, facing
toward next Sunday's pulpit, that Word, if not dead,
seemed almost so. Lying there neatly, black on
white, lined carefully on the page-product
of the
printer's art and presses huge, oily and slick with ink
....
What life can there be in mass production's
results? Books, Bibles among them, stacked up for
consumer's reach. Pay your cash, take your copy ....
"A word is dead when it is said . ...

When Joseph and Mary had done everything
required by the law of the Lord, they retun1ed to Galilee to their own town of Nazuret/1.
And the child grew and becurne strong; he
was filled wi.th wisdon1, and the grace of
God was upon hin1. ... Then he went down
Elmer Prout, after a number of years back in the States, has returned lo Japan as a missionary. I-le writes, "We are enjoying being
back in Japan. This is our first experience with strictly local church
\\/Ork."
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And doubly dead when scattered broadcast for quick
profits. I shifted in my office chair.
We, the congregation and I, had heard it all
before-the
birth of Jesus and his childhood years in
Nazareth. December readings of the Christmas story
tend to leave us, well, how do they leave us? Bemus
eel, distracted, stifling a yawn?
But Emily Dickinson's poem did not end with
deadness:

MISSION JOU!!NAI

A word is dead when it is said,
Some say.
I say it just begins to live
That day.
And she is right! Suddenly it was there-the
for this year's December!

THE LIVING WORD-THE

Word

GROWING BOY

How does it live, this Word about a Boy born in
Bethlehem and growing up in Nazareth? What is
unusual, or lively, about boys being born, growing
up, running here and there in country towns?
Thousands of them had played the streets of
Nazareth. Mothers called them home every evening:
"Come home! It's supper time!" Or whatever gentle
phrase graced each family's custom.
So, a mother named Mary called a son named
Jesus to come home before dark-so
what? That
Boy, moved by his parents from Bethlehem to Egypt
to Nazareth, who was He? Well, we who know the
New Testament thumb ahead in its pages and find an
answer that suits us: "God was in Jesus Christ. ...
call him Immanuel, which means, 'God with us"' (2
Corinthians 5:19; Matthew 1:23).
"God in Jesus Christ reconciling the world to
himself." God's gift of salvation through Christ for
humanity. The God-Child-Man who would die for
the sins of the world. We have no problem with that,
for we've heard it over and over. Redemption is a
work that only God can do. He did it in Christ. Yes.
Of course! We are accustomed to hearing that-the
words have worn smooth with use.
But let us look again at what Luke says. The GodChild grows. And-how
easy it is to miss this--He
grows not only physically but in wisdom (mentally,
intellectually)and-dare
we add the other
term ?--spiritually.
Let us walk reverently here, but let us not hesitate
to move among these gospel ideas. The birth of Jesus
Christ, his childhood, his maturing: it is as if God is
beginning once more, is learning things over again.
"As if," I said, but I cannot leave it at that-not
"as
if" but "in Clnist," God IS beginning again.
But Luke is not finished: "He, the God-Child, went
down to Nazareth with them and was obedient to
them" (Luke 2:51). Will a carpenter and his wife command the God-Child? Ile who had joined the
Almighty Father in the Word of creation now stands
twelve years old and says, "Yes, Mother, whatever
you say."
Can we see it? This divine humility? Arc there no
limits? Is there no place to which He will not go in
this search for a way to save humanity?
Mary pondered these things in her heart. I don't

wonder that she did! "IHA T Boy!!" But it was no
mother alone who pondered. There was a Boy on
Nazareth's dusty lanes. A Boy on the hills at the edge
of town. A Boy with childhood:S unconscious
curiosity. With that lack of self-consciousness which
is characteristic of the young that Child probed and
played. Enchanted by a lady bug's red clotted wings;
fascinated by bud and blossom. He put out a finger
and learned that bees sting but honey is sweet. Birds
sing and sun burns. Water is wet. All the things that a
child would do as he looks at the world with eyes
freshly open-seeing
it for the very first time.
Joseph: average carpenter,
average husband,
average father, playing with his children, playing
with God on the streets of Nazareth. And, as if that

The birth of Jesus Christ, his childhood, his
maturing: it is as if God is beginning once
more, is learning things over again-not
"as
if" but "in Christ" God IS beginning again.
were not enough, the God-Child thought it the n10st
natural thing in the world. Why should any child
think it strange to be bounced on daddy's knee (cf.
Isaiah 66:12; Hosea 11:3)?
Do we dare say these things about God and his
Christ? Did God's Son play 'for real' on the hills of
Palestine? As the other children in town, did He
wonder about sunrise and sunset; winter cold and
summer heat? Did his mind search for reasons?
Do we dare say these things? Yes, hesitantly, I say
these things about the Christ. Faith, awe, terror,
reverence mix-the certain uncertainties, the uncertain certainties. Can conviction be humble? Can
humility bear conviction?
Yes, it can! Let a Baby in a manger and a Boy on a
hillside summon us to the wonder of worship. Com prehend? No. We can no more be satisfied with
academic analysis and historical research about Jesus
Christ than a parent can be content with blood test
results as a substitute for her child. We want flesh
and blood, mind, heart and soul---with our own
hearts melted by this God as a growing Boy.

THE SURPRISED CHRIST -GOD

BORN AGAIN

The surprising Christ-we
have talked about Him,
have been talking about Him for as long as I can
remember. But now I begin to see that He is also the
surprised Christ!
Did Jesus Christ stand among the flowers one
bright Nazareth day, nod his head gravely and say,
"Well, yes, this is exactly what I knew it would be
like. No surprises here for me"'? Never!!! So intent
7
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was He on being real, actual, true Redeemer that the
whole process was a continual surprise to Him. The
surprise of a lover who has discovered that he is in
love without realizing it.
Did something like wonder pass through the mind
of God's Son as he stood poised for his journey to
earth? Would the following lines describe his last
moment in heaven before the journey to Bethlehem?
The going from a world we know
To one a wonder still
Is like a child's adversity
Whose vista is a hill,
Behind the hill is sorcery
And everything unknown,
But will the secret compensate
For climbing it alone?
Emily Dickinson
He learned obedience. So says the writer of the
book of Hebrews. He became obedient in his emptiness unto death, adds Paul in Philippians. The obedience of the cross is where our thoughts often focus.
And, of course, the cross was obedience; perhaps we
can correctly call it the crowning act of obedience.
But it was not Christ's first obedience. Years before
the day of Calvary this God-Child was obedient to
Joseph and Mary.
Thus did he grow, learning what every child learns
by the passing of the years, Can it be that the most
unusual fact about this unusual Child whose name is
Jesus Immanuel is that he experienced all the usual
things that Nazareth had to offer? Nowhere do we
find a hint that Jesus by-passed any step of ordinary
growing up.
Let me say it clearly: Jesus Christ came into the
world in such a form that He could be, and indeed
was, surprised. The intensity of the divine desire to
provide real salvation was so vivid that it gave Him
who would enter human life to save humanity a mind
as innocently blank at birth as that of any child who
has ever been born.
Could Jesus live without growth? No. Could Jesus
save without growth? No.
"What child is this, who, laid to rest,
On Mary's lap is sleeping?
Whom angels greet with anthems sweet,
While shepherds watch are keeping?
This, this is•Clnist the King,
Whom shepherds guard and angels sing:
Haste, haste to bring hirn laud,
Tl1e Babe, tlze Son of Mary,"
Good words and true. But they mislead us if
somehow they lead us to suspect that behind the
8

Baby's face, behind those infant eyes stood an adult
Person who watched in clever silence while the world
pondered.
No! No smiling adult hid within that Babe. God in
Christ would go all the way to the human condition
or he would not go at all. Can we even begin to grasp
the wonder? Can we say that in order to save us God
in Christ was 'born again'? Can we say that? It is not
a matter of 'can' -we must say it!

JOINING CHRIST IN HUMILIATION
Is it not possible that later, adult now, the Rabbi,
as He was called, looked back to remember
childhood's freshly opened eyes and said something
like this: "As I was born (again!), so you must take
the risk of leaving your status. Do you think you are
an adult? Yes? Well, so much more reason for you to
become as a little child."
Can we feel the impact of that call? Full-grown Son
in heaven emptied himself, took the form of a servant--a baby servant to begin with-and
LEARNED
about life, death, and resurrection. It is from that
background of his own experience that Jesus Christ
gives us this central gift/challenge of Christmas:
"YOU, preacher, elder, deacon, teacher, editor,
mother, daughter ....
YOU must be born again,
become like a little child." That is to say we must join
the Son of God in his humiliation by tasting emptiness with Him.
Wouldn't it be fine if the new birth were merely an
argument between 'them' and 'us'? Then we could
confine it within the walls of institutional battles. It
would be an opportunity for us, the wise, informed
adults, to come out on top of the discussion. The new
birth would be a tool in our hands to use against
others-a
means for calling them to repent and
change.
But in the mouth of Jesus Christ the call for new
birth is the call to follow Him into baby clothes-no,
a call to first follow Him into baby form. At the end
of our confrontation with the new birth we do not
say, "We won the argument" but, rather, "I accept
the truth that I am empty of all status. My only hope
is the new life given by God through the Christ."
Jesus Christ surprised Nicodemus with his talk of
new birth. He continues to surprise us with the same
kind of talk. But, when we stop to think about it, the
really startling thing is not that Jesus calls us to new
birth-in
our realistic moments we all know that we
need some way to begin again. No, the call for our
rebirth is quite understandable.
The eternally startling fact is that God's Son Himself entered into a
rebirth in order to provide redemption through what
He learned as the 'new born Son of Man.' This, I
believe, is one of the central messages of Christmas.
_ _ _ _____ MISSION

The Bethlehem Experience
So Old, So New, So Timeless

By ROBERT W. SHAW

W

hen I began my ministry with the Central
Christian Church in Coral Gables, Florida,
the extensive church property provided opportunity
for doing significant religious drama outdoors; and
the south Florida climate made this feasible during
the entire year. Other members of the congregation
shared in my desire to present historical drama on the
Christian faith. In particular, we wished to offer to
the community dramas on the birth of Jesus and on
his Passion. Thanks to an enthusiastic leadership and
then to a willing congregation and then to skilled persons and to helpful resources within the wider community, Central Christian Church began to present
two historical dramas on the Christian faith in 1976.
These became a "tradition" quickly and have continued to be offered each year. We think of The
Bethlehem Experience as being "our Christians gift to
the community."
Our Bethlehem Experience was created and is staged annually to help persons experience the historical
reality of the Incarnation. For many persons, the
divine-human events which initiated "Christmas" are
only
a story."
The commercialization
of
"Christmas" -the social pressures to be broadminded
and to acknowledge very little as being "historical
fact" or "authoritative
for life" have reduced to
"myth" and "legend" the events on which Christianity is based. A story runs that a quiz-show contestant
was given three guesses as to where Jesus was born.
He replied, first, "Pittsburgh," then "Harrisburg,"
and then "Philadelphia." The Quiz-master shook his
head "no" to each response and then informed him it
was "Bethlehem." To which the contestant replied in
chagrin, "I knew that it was in Pennsylvania, but just
could not remember the right town."
Robert W. Shaw, a retired (but called back into service) minister
for the Christian Church (Disciples of Christ), is President of the
European Evangelistic Society and a member of the Mission Board
of Trustees.

Historical drama can powerfully impress persons
with the reality of historical events, when clearly
associated with well-known personages or events.
Our Bethlehem Experience is designed to re-create
with careful attention to authenticity the setting and
the events of a narrow time-slice in Bethlehem
Ephratha during the 749th year of the founding of
Rome. This re-creation is offered free so that all persons who wish might walk through the living village,
lighted by smoking flares, and personally experience
Bethlehem Ephratha as it might have been for Joseph
and Mary when they entered this village to comply
with "the Roman enrollment," on the evening Jesus
was born. A free-lance writer who visited the village
wrote, 'The Bethlehem Experience was two thousand
years ago in another land. It was also just around the
corner a few nights ago at the Central Christian
Church in Coral Gables and its message was very
clear, Those of you who wish you had lived in the
time of Christ, take heart, you do."' Not only the
congregation but the community have enthusiastically participated in this re-creation and staffing of
the village with costumed, skilled craftsmen for the
evenings when it is offered each December.
The Experience reproduces some of the social settings of that evening in Bethlehem Ephra tha. The
relationships within the Clothmakers Guild (Paul
was a member of this union) is achieved not only in
the scripts but in the grouping of the spinning, weaving, dyeing and marketing shops. Demetrius, the
physician for Quirinius and his family, is a Greek
slave who has been educated in medicine by his
owner to care for the health of the governor's family.
The leper colony at the edge of the village must warn
the unwary and keep their distance even as they beg
alms from the travelers. The occasional "woman of
the evening" must ply her trade discretely while rely
ing on the favor of the Roman soldiers for protection.
The telling of fortunes and the exotic dancers are
9

presented as residual effects from the tour of
Palestine by Mark Anthony and Cleopatra, a generation earlier. The Zealots provide a roughing-up
experience for the traveler when their taunting of the
Romans and the rabble-rousing speeches infuriate the
soldiers to retaliate against them. Many men of the
village may grow beards for their characterizations.
But the Roman soldiers must be smooth-shaven lest
an opponent grab their beards and jerk them offbalance during hand-to-hand combat.
Since the Bethlehem Experience is presented as a
re-creation of that particular evening and place, certain guidelines have imposed themselves. First, the
tone of all the speaking and acting parts for all
persons in the village has to be merely "suggestive" of
what might be the significance of the reported events
and may not be "declarative" in some heavy-handed
manner. The Roman Governor, Quirinius, must be
untouched beyond pressures of his governing duties
and of his explanation of the census-taxation
to
rebellious travelers returning under Roman proclamation to their ancestral village. 0.nly the Scribe
may ask whether Micah's prophecy of "God's Ruler"
from Bethlehem Ephratha is being fulfilled at long
last, if the shepherds' report of a visitation by angels
is factual and not hysterical. Philo must muse on the
conflict posed between the Greek philosophy that the
physical is too dirty for the gods to touch and now
the possibility that the Israelite's god may have come
"in the flesh." The Innkeeper must ridicule the simple
shepherds' declaration of a visit from angels and a
message of the birth of an important person in the

lO

stable of his inn. The thronging people on the streets
of the village must be overheard talking of the social,
economic, and political affairs of "their time" and
must be excited over the visits by relatives and
strangers for the census in their ancestral village. The
shopkeepers must be anxious for making additional
shekels from the passing crowd. An occasional streetperson might wonder
about the strange star
overhead.
That the re-created events of that evening could
not be viewed from a twentieth century perspective
of the life of Jesus disturbed some at first, for they
wished the Experience to firmly declare that Jesus
was the Messiah. But the message conveyed by those
who participated in costume had to be no heavier
than "wheat rustling in the breeze." The events of
village life - the Scribe's school the synagogue wedding and celebration - coin exchange tor temple tax
-women gossiping
at the well about Herod's
disgraceful family
children playing games in the
streets - zealots haranguing the crowds - the fabrics
used in costumes - tools and equipment - information
on the current state of the various crafts - all these
must seek to be authentic to that time and place.
The second guideline: all participants,
even the
children, must "stay in character" and not recognize
friends even when confronted by them. The various
scripts must be learned sufficiently that one can stay
"in character" even when confronted by the unexpected. Third, all fabrics, metals, and items used
must have been known in the 749th year of the
founding of Rome in Palestine.

M/SS/ON JOUl<NAI.

This is not a "bathrobe" play to which we are
accustomed at "Christmas-time." lt is a full-blown
outdoor drama with 200 to 250 characters in costume
and with many helping behind the scenes to keep the
hot foods moving to the tasting tables and to care for
emergencies arising in a large cast and a moving
crowd of several hundred persons at a time during a
full evening's presentation.
Having registered at Quirinius' direction, the
"travelers" are introduced by the Scribe to the evening's experience. From him, they are escorted
through
the village,
in small groups-for
"safety" -by Roman guards. The Roman guards provide a running narrative on the political and social
life of the area as the group progresses. The
"travelers" witness a wedding and may join the
dancers in the celebration, learn from the rabbi in the
school of boys, question the skilled craftsmen and
tradesmen, watch paper being made from papyrus,
browse in the market place amid grains and
vegetables and jewelry (since their money is not
"known" currency, it cannot be accepted, hence
nothing is sold), pet the animals led through the
street by the children and the shepherds, and enjoy

the smells of the perfumer's shop and of the village
bakery, where tastes are given. Even the governor's
physician offers to pull the tooth of any child who
has a toothache. For approximately thirty minutes,
the traveler passes through a village, dimly lighted
only by smoking flares; and all persons in the cast are
dedicated to enabling the traveler to feel that "he is
there in Bethlehem Ephratha on that memorable
evening."

The climax of the walking tour is when the
travelers pass single file from the congested market
place through a heavy masonry arch and enter the
relative quiet of a stable area. Here, they see richly
garbed "wise men" with gifts, the animals in the
stalls, and a manger scene with a living "holy
family." Here they may linger for as long as they
wish. After exiting this area, they proceed past the
open doors of the sanctuary decorated for the season.
Many enter to view the sanctuary and for personal
devotions.
An Episcopal priest wrote of the benefit gained by
a group of children whom he had brought from his
parish. As they arrived at the manger scene with its
(continued on p. 15)

mm>::
Welcome To Bethlehem Ephratha
Shalom! I am Obadiah ben Nathan, Scribe for the village of Bethlehem Ephratha.
Your journey to this village has come on a very troubled night. For two years, we pleaded with the
Emperor to exempt us from this census-taxation and now Roman troops are among us to enforce compliance. Already these Romans take food out of the mouths of widows and orphans; now they tax again
and force each one to return to his ancestral home for enrollment. Among a people who prize their hardwon freedom, this rankles deeply.
And now the shepherds who keep the Temple flocks on the south slopes have rushed into the village
with strange rumors. They say that angels have visited them and have told them that a new ruler has
been born in Bethlehem Ephratha and that he will save us from our sins.
Their rumor caused my mind to turn back to Micah, an ancient prophet. Micah lived in the village of
Moresheth in the borders of Ephraim, a day's walk to the southwest, in the days of the founding of
Rome. Micah prophesied the birth of a ruler in my village. Listen: "But thou, Bethlehern Ephratha /there
are many Bethlehems in Israel, for the name simply means 'house of bread' or 'a fertile place,' but there
is only one Bethlehem in the borders of Ephraim, and it is this village}, "though little among the clans of
Judah yet from thee shall come forth one who is to be ruler in Israel, whose origins are from
everlasting."
I have consulted with the Chief Priests and Scribes in the city of Jerusalern, and they are agreed that
this promised ruler is none other than the long-promised Messiah! Is it possible that in Bethlehern
Ephratha on this very night the God of our fathers is fulfilling his faithful word to his people? Octavius
Caesar jealously guards his new power as Rome's first Emperor "Augustus." Herod the I du mean has killed even his own family to guard his throne as Icing in Judea. And now, a third ruler arnong us? . ... If
so, death will ride the night winds and Rachael will weep for her children!
But if the report of the shepherds is true--and if God on this very night is fulfilling his faithful word
among us--if Messiah has come--then Emmanuel--God
.. is with us!
0 God of our fathers Abraham, Isaac and Jacob, if now Thou art fulfilling Thy promise and Messiah
is come, then, blessed be Thy name, blessed be Thy narne, blessed be Thy nanze!
Enter now my village but remain close to the Roman guard assigned to your party.
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A 20th ANNIVERSARYREFLECTION

The Sound And The Fury
Mission Journal Twenty Years On

By VICTOR L. HUNTER

F

or Mission Journal, in the beginning was the
milieu. Not the word, but the milieu. It seemed
to many in the Churches of Christ in the early to
mid-1960s that there was an abundance of words,
words from pulpits, colleges and religious papers,
words forming themselves into imperative sentences,
that grammatical mood expressive of a command
and having the power to restrain, control and direct.
These words had assumed to themselves an equation
with The Word, that Word that hovered above chaos
to bring about order and creation and ultimately a
New Creation. Back to the Bible! For in those days
not much distinction was made between The Word
and the words that came to be Scripture in the Old
and New Testaments.
What was even more disconcerting was that not
much distinction (in reality) was made between the
interpretation
of the words of Scripture and the
Scriptures themselves. Thus secondary and tertiary
theological language was being passed off as primary
religious language, often as gospel itself. This became
m~nifest when individuals who might voice a second
opinion about a particular interpretation of Scripture
Victor L. Hunter, former editor of Missio11, is the co-author of The
H111111111
C/111rrliin the Prese11ceof Christ (with Phillip Johnson)
and co-author of a recently released novel, Living Dogs A11d Dead
Lions (with R. Lanny Hunter). He lives in Conifer, Colorado,
where he is writing a new book and making plans to open a retreat
center. (Turn to page 19 for review of The H1m11mClturrh i11the

Presenre of Clirist,)
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would be greeted by the phrase, "That's your opinion
but God says .... "; and inserted here would be the
prevailing interpretation in the churches. For in those
days the Church of Christ considered itself The New
Testament Church, The One True Church, The
Bible-Believing,
Bible-Practicing
Church,
The
Untouched-By-Denominationalism
Church,
The
Church-of-the-Ancient-Order-Restored
Church, The
Church-of-the-Right-Pr
act ice-of-the-Ordinances
Church,
The Untouched-by-Historical-Process
Church. The historic denominations
were just
that-denominations
of division manifesting various
forms of apostasy and heresy. And we were unique,
distinctive. Show us what the Bible says and we will
do it, for we are the biblical church having escaped
the vagaries of nineteen centuries of Christian
history.
So in the beginning was the milieu. For many in
this milieu the imperative sentences were beginning
to curiously form themselves into questions, not by
evil design but by the realities of human experience
with which we were confronted in our culture and by
the vision we had taken in with our mothers'
homemade pablum, namely, that we are the people
who need not fear Bible study. For when we discover
what the Bible teaches, we will shape our lives and
churches by its mandates. And many of us believed
that claim passionately even while we were having
the disconcerting experience of learning that people
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other than our mothers could cook.
Amid high hopes accompanied by an equally high
naivete (we hadn't much of a doctrine of sin, for
original sin and the fall were Calvinist doctrines with
which we had no truck) and into such a milieu, Mission Journal was born. It was never conceived to be a
"house organ," for our movement was replete with
these. We even had "room organs" for the, by then,
many rooms within the one true house we all
occupied. Nor was it to be a personal journal with

For very many people their "faith was in
search of understanding";
and if some
understandings were not found, faith itself
would be thrown into question.
the theological ideas of one person being expounded.
It was to be a place and a paper where any and all
could question and search and give themselves
without fear to the quest for truth and light, i.e., "to
explore thoroughly the scriptures and their meaning"
(from Mission's founding editorial policy statement,
July, 1967.)
The cultural milieu was equally important to Mission, for church and culture are inevitably connected. Thus the journal was committed "to understand the world in which the church lives and has her
mission" (Ibid.). In theological terms, for very many
people their "faith was in search of understanding";
and if some understandings were not found, faith
itself would be thrown into question. One must simply understand the times. John Robinson had published Honest To God, and the "death of God" theologies
were soon to be published. The civil rights movement
was in full swing. Yet, many of our colleges were
segregated or were grudgingly opening their doors to
blacks in order to continue to receive federal funding, even if some church papers and leaders were
claiming the civil rights movement to be a communist
inspired plot. One could go through Christian college
degree programs in religion and never hear the term
social ethics. Church and politics didn't mix unless it
were a Catholic running for president or "liquor by
the drink" found its way into referendum ballots in
dry counties in the south. Urban ghettoes were
exploding under the stress of poverty and in justice.
The Vietnam build-up was underway and a fourteenyear war ensued, raising fundamental moral questions about American foreign policy and the Christian's responsibility in a democratic society. Our
political institutions were found to be corrupted at
the highest level in the land, and the ferment of student unrest roiled up across the nation. We had experienced the assasination of three national leaders,

and at Kent State four students would be killed by
the Ohio National Guard. Academic freedom was
put to the test in some of our colleges; professors
were fired or forced to leave, followed by the resignation of others. Questions about women's role in
society and the church were beginning to be raised,
and many wondered whether the traditional teaching
was a result of biblical mandates or cultural conditioning. A number of preachers who addressed the
issue of Christianity's relationship to cultural questions were fired or silenced, but a new phenomenon
was underway known as "preacher schools." Here
"plug-in" answers were given to questions relating to
the ultimate and ineffable mysteries of God and the
universe, and a new breed of preacher was being
unleashed to fill the church's pulpits.
In the midst of all this a number of our people were
beginning to wonder whether instrumental music and
church polity were really the central issues surrounding the call to discipleship of the Galilean carpenter.
Questions began to abound concerning the nature of
grace, legalism, personal and social ethics, justice,
peace, the nature of the Bible, the work of the Holy
Spirit, the doctrine of the church, the church's mission, restoration theology, the role of historical
development, our relationship to other historic communities of faith, and the very meaning and survival
of faith itself.
But where could such issues be explored openly
and honestly and even tentatively without threat of
recrimination? House organs, ipso facto, ruled out
such explorations. Christian College lectureships
were closely vetted because controversy congealed
funding. And God forbid that local congregations
should consider issues that editor /bishops and Chris-

Mission's purpose has been to explore, to
challenge, to question, to elucidate, and to
communicate clearly in the open arena of
the exchange of ideas as we have sought for
the way of truth and life and faith in our
contemporary churches and culture.
tian College faculties and lectureships avoided. But
the questions seethed on in this milieu, mostly held in
the hearts and minds of silent sufferers.
That is why I say that for Mission Journal, in the
beginning was the milieu. If the Gospel was to be
communicated to a new generation in the world, then
surely both the Gospel and the world should be
somewhat understood. And for understanding exploration had become an urgent necessity. Mission
Journal, over the past twenty years, has been that
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place and paper within the Churches of Christ where
open exploration has not only been allowed, but encouraged. And what shall we say of the sound and
the fury of the last two decades?
Mission has been vilified and praised but probably
has been neither as bad nor as good as its enemies
and friends would have us believe. On the other
hand, it has certainly not been ignored during its
brief history. It has been the subject of much discussion and reaction-from
pulpits and classrooms

-·

in our churches; to papers within and outside our
movement;
to college lectureships and faculties,
where faculty members have been given the choice
between resigning from the Mission board or remaining professors and where, to this day, members of
some of our college religion departments are not
allowed to write in the pages of Mission and be identified as faculty members.
It is for this reason that I believe Mission to have
been important. A genuine and authentic quest for
truth and faith in the midst of the existential complexities and conundrums of life cannot ultimately
survive in a hot-house, protected, and controlled
environment.
I do not believe Mission has been
without its mistakes. But, then, it has never claimed
to be infallible or to set policy, Its purpose has been
to explore, to challenge, to question, to elucidate and
to communicate clearly in the open arena of the exchange of ideas as we have sought for the way of
truth and life and faith in our contemporary churches
and culture. Five editors and numerous generous
board members through twenty years have been true
to this task. None have ever told you "what" you
must think, but all have tried to help you to think
and feel your way into responsible and intelligent
and winsome Christian discipleship in a world where
the issues of life and death are increasingly dangerous
and complex. We make no apologies for raising questions, challenging inadequate or false traditions,
pointing out the discrepancies between what we as a
church have sometimes claimed and what we have
sometimes practiced, allowing differing viewpoints
in the spirit of unity with diversity, and in pointing in
new directions toward a more faithful response to the
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Gospel, Had we not done this, we would not have
been true to either our editorial policy statement or
to you our readers. And we must always remember
that in the beginning was the milieu.
With these thoughts in mind, I believe Mission's
important contributions to have been in the following areas:
Mission has provided an open forum where honest
questions could be explored and serious searching
could be done in the spirit of integrity. In those first

-~.

.........

early years it was as if a boil had been lanced and all
the pent-up pressures of repression were released
onto paper in articles and letters. There was a taste of
new freedom in the land of religious questions, and
fear seemed to have been set aside for a glorious
moment as our readers experienced the courage expressed by many of our writers. It was as if when
Roman inquisitors came to ask "Who is Spartacus
that dares to dream of freedom," a thousand voices
stood up to say "I am Spartacus!"
Mission provided a place of honesty, where we
could be honest about ourselves, our questions, our
doubts, our affirmations, and our church. Where
once to think critically (i.e., with judicious evaluation and careful judgment on an existing order, (or
text, or set of beliefs) was discouraged and to speak
openly was denied, it had now become possible. And
honesty was glimpsed as perhaps the first grace in the
kingdom.
Mission
provided
a place for humor
(holy
laughter, Isaac!), where we could learn to laugh at
ourselves in a Chaplinesque or fairy-tale sort of way,
We found humor to be the first desacrilizing act and a
means of taking ourselves less seriously so we could
take God more seriously, And we could not only
laugh but be a little embarrassed, if we had the sense,
at our pretentions.
Mission provided a context where differences of
opinion could be discussed and where two or three
sides of an issue could be explored with respect.
Perhaps most threatening was allowing differing
opinions about what is faith and what is opinion to
be expressed,
Mission provided a rnediurn of open discussion

,\1/SS/O,\. JOUR,\AI

about politics, social ethics, and social issues as they
related to the Gospel and our responsibilities as
Christians and as a church. We attempted to expand
our understanding
of what religion and worship
really consist of in light of the biblical prophets and
the mission and message of Jesus and what the
implications are for our contemporary
American
society.
Mission provided a forum where theological issues
could be seriously investigated, e.g., fundam<'ntal

-------r-----------

God.
These things, among others, Mission has tried for
twenty years to do with integrity. The cost has been
high in many ways-both
personally and financially
to those who have been involved. Has it been worth
it? Has it met the needs of a generation of sojourners
in the faith? Has it made a difference in the body
politic of the Churches of Christ? The answers to
these questions I would not presume to give. The
answers must b<' left to you the readers and ulti-
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questions
regarding
the nature
of the Bible,
hermeneutical methods, the concept of "restoration"
as a theological method with its strengths and
weaknesses, and other theological methods and
schools of thought. All of this was done in the
framework of a church that claimed not to have a
theology, only the Bible. However, we had used a
theological
method
or hermeneutic--but
only
one-to approach the Bible; and we had equated that
method with the truth. As we attempted to mature
theologically, we offered Bible studies where the
Bible could be opened afresh and read on its own
terms. And we dealt with such specific theological
issues as the work of the Holy Spirit, prayer, the role
of women,
church
organization
and polity,
discipleship, legalism, grace, and the presence of evil
in a God-created world, to name but a few at
random.
Mission offered its pages to Christians outside our
tradition who could speak openly, challenge our
thinking, and broaden and deepen our perspectives
in the hope that we would not simply be listening to
ourselves but could enter the mainstream of religious
dialogue and learning.
Mission looked at the roots of our movement and
the history of our church in light of the broader and
longer history of the church, trying to find our way
out of an a-historical blindness.
Mission explored personal statements of faith and
the area of spirituality, thus helping us to deepen our
understanding of our own faith and growth in a
world where it is often threatened, where doubt can
reside in the noblest of hearts, and where there are
many stumbling blocks on the way to the city of

mately to history's judgment.
But I, for one, am glad I have made the journey. I
am grateful for those of you with whom I have
traveled and from whom I have learned so much. I
believe that for many of us it was the only way, for
"in the beginning was the milieu." And I am reminded of what Pilgrim had heard:
We make no objections against any,
they are in no wise cast out.

Now, hopefully, he asks for
"Excellent things such as would
help on my journey.

And later,
They went on,
and Greatheart went before them.

(from Pilgrirn 's Progress)
MISSION

(WELCOME, continued

from p. 11)

wise men and shepherds and the live Holy family, the
infant "Jesus" was crying lustily. One of the children
tugged at the priest's sleeve and said, "But, Father,
the song says that 'the little Lord Jesus no crying he
makes."' He continued, 'This provided to me the
greatest opportunity of my ministry to explain the
meaning of the Incarnation to these children on the
church bus on the way home--that when the Eternal
Word came among us as Jesus, he hurt just like we
do."
MISSION
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A Word For Our Ti01es

By David A. Sampson

Getting Ready For Christmas
Advent, in one of its aspects, is the
period of preparation for the Feast of
the Nativity, the birth of Jesus the
Christ. Advent is the time of getting
ready for Christmas. But as we look
around us, it seems legitimate to ask,
"Who is getting ready for what?"
All of us are sometimes frustrated in
the way the world prepares for
Christmas: gaudy merchandising commercialization.
However,
this
approach
has a long historical
ancestry. Christmas is a continuation
of the ancient festival of the winter
solstice when people rejoiced that the
sun had ceased to slide down the
southern sky and had made the turn
which would bring it back again to the
Northern Hemisphere. Thus it was a
time of rejoicing, of good fellowship,
because of renewed hope, It was marked by good eating and the giving and
receiving of presents. Modern western
culture has adopted this festival with
enthusiasm.
This pagan festival was baptized by

the Church around A.D 325, when
Christianity was imperially accepted as
the official religion of the Roman Empire. No one knew exactly when the
Christ was born, and the Winter
Festival seemed to be a good time to
celebrate it. Thus, the ancient rites
were baptized into the Christian faith.
But how does the Christian prepare
for Christmas? We remember that we
are in the world; therefore we share in
the culture in the semi-Christian observance of the Winter Festival, and we
recognize it with joy and enthusiasm.
Santa Claus, parades, stockings hung
by the fireplace, decorated trees, and
the exchange of gifts all are a part of
the year that none of us would want to
do without.
On the other hand, we are also the
Church; therefore we seek to understand what God was trying to do about
2,000 years ago so that we can prepare
ourselves properly for a celebration of
that great event in which God sent his
Son into the world.

Getting To The Root Of Pornography
Time has come for us to get involved. For so long many of us have stood
back. We have seen the barracudas
making millions on the one side and
half-crazed religious zealots flailing
away on the other. We have preferred
not to get involved. But now the situation demands attention. Not that each
of us should walk the streets with
picket signs, though that may certainly
be appropriate. We need to take a look
at this problem, ask ourselves what's
happening, identify the root cause, and
seek the answer.
Some of us men have had difficulty
understanding the pain women feel
when they are seen only as objects to
be used, Maybe it would help us to
remember those times when we felt the
same way. In business relations we
have all experienced it. We thought it
was real when he slapped us on the
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back, smiled ear to ear, heaped on
lavish praise. Later we discovered it
was all a game, We were used. We felt
manipulated, angry, resentful! That's
essentially how women, Christian
women, sometimes feel in our society.
Pornography takes many forms. It's
not always (or most often) about
sexual
gratification.
It happens
whenever one person manipulates and
uses another. It happens at home, at
the office, in schools, in hospitals.
And, yes, at church.
What is the root of this problem? It's
not basically about sexual lust. There
is something deeper, more fundamental. The real cause is a low view of
persons. A low view of self drives us to
seek self-affirmation
by wielding
power over others, A correspondingly
low view of others allows us to see
them as things to be used. We need to

So we prepare ourselves to worship
this Christmas
season.
We send
Christmas cards with a message of
hope and peace. We do unusual acts of
service. We give gifts to those who can
make no return except to say "thank
you," rather than exchanging presents
only with our families and friends.
So we Christians
enter
into
Christmas as men and women in the
world and in the Church. For the
Christian, there is a cultural and a faith
dimension to this season with the
secular and the sacred intertwined in
the same event.
And so this Advent season we
prepare for both the yuletide and the
celebration
of the Incarnation,
recognizing that both have a place in
our heritage, but as we do so we know
that it is the gift of the Incarnation of
the Son of God which makes it possible
for us to know and to show love and to
celebrate the warmth of family and
friends.

By Bill Love
do two things to help. First, we need to
take a brutally honest look at our own
attitudes.
Are we using people?
Second, we need to teach our children
the sacredness of each human being.
They must learn that "getting ahead"
by any means is not Christian.
The best medicine for this illness is
to take a long look at God's view of
persons. "In the beginning," after He
created the moon and stars, the
kangaroos and frogs, the snowflakes
and butterflies, He said, "Now I want
to make something special. Something
that will be like me." "So God created
man in his own image, in the image of
God he created him; male and female
he created them."
When man, insisting on being equal
partners with God, lost fellowship
with the Creator and respect for
himself /herself, the story was not

over. God loved us so much He came
to rescue us. To save us, among other
things, from our low and distorted
view of ourselves. Jesus saw God's
image in each person. That's why he
would eat with Zacchaeus and Simon
the Pharisee. Talk with Nicodemus
and the woman at the well. Suffer and

die on a cross for a mixed bunch of ingrates and say, "Father, forgive them,
for they know not what they do." And
that incredible love is why repentance
(however unpopular the concept) is
prerequisite for healthy relations with
God, with others, with ourselves.
Here's where we Christians need to

By Nita Newman Short

"Unto the least of these ... "
Then he will say to those at his left
hand, "Depart fronz me, you cursed . ..
for I was hungry and you gave me no
food, I was thirsty and you gave me no
drink, ..
. naked and you did not
clothe me, sick and in prison and you
did not visit me." Then they also will
answer, "Lord, when did we see thee
hungry or thirsty or a stranger or
naked or sick or in prison, and did not
minister to thee?" Then he will answer
them, "Truly, I say to you, as you did
it not to one of the least of these, you
did it not to me."
Matthew 25:41-45

Between our house and the famous
Texas Medical Center runs Main
Street. I do volunteer work at the
Center and many times my son goes
along with me. Main Street holds the
dubious honor of "home" to many a
vagrant. They sleep in abandoned
buildings or on the sidewalks. The prostitutes parade, only with mild caution, and the bag ladies collect-whatever.
Occasionally,
we take
special notice of a vagrant because he
will develop a pattern of travel which

crosses ours, so that we see him one or
two times a week. My son will point
him out and I will make one of my
usual insightful comments, something
related to cause and effect of drugs and
alcohol. I have considered it somewhat
of a learning tool for my son-an example of what not to become.
I recall one particular soul. We must
have eyed him last fall. He looked half
decent except for his dirty, long hair.
He held a good gait as he made his
daily
walk from-wherever
to
wherever.
I remarked,
"Probably
twenty or so. What a shame."
By winter he was walking much
more slowly, and his clothes were so
dirty from body oils that they looked
completely wet. His shoes were gone!
"Gross, Mom, I bet he has bugs in his
hair." "I bet he is cold. Look, how did
he lose his shoes?" I replied. I thought
to myself, "I wonder if anyone ever
told him about Jesus."
By mid-winter, he was much thinner, and we noticed that one arm hung
down lifeless. "There is really no point
in talking to someone like that
anyway.
Their minds have been

destroyed by all that wine. Besides, it
would be dangerous for a woman to
approach somebody like that." These
were my thoughts as I said to my son,
"Can you imagine what he smells
like?"
It is summer now. These past nine
months have been the busiest I can
remember. Teaching a Bible class,
coordinating
volunteers,
visiting
cancer
patients,
homeroom
rnother---what a killer! I need a break.
We were making our way to the
Center yesterday and noticed a new
face. I remarked to my son, "There's a
new one-pretty
good gait. Good
grief, he is dirty!"
"Yeh," he casually replied, eyeing a
sports car as it sped by.
"People like that are just beyond
help, I guess."
"Yeh, haven't seen that other guy in
a while have we, Morn."
"No, probably died in an alley
somewhere."
I wonder if anyone ever told him
about Jesus.

By Diana Caillouet

That's Incredible!
'That's
incredible!" is exclaimed
after every mind-boggling story told
on a successful new television series.
The success of several other spin-off
series reflect America's newest obsession for the extraordinary.
A careful
review
of history,
however,
will reveal that extraordinary or improbable events have
always been with us. Our quest for the
"incredible" will find no greater source
than the history of God's interaction
with people who pray. Very unusual
things happen when people pray. A
sensation of wonder must have burst
through the universe on the day that
the sun and moon stood still according
to the prayer of Joshua. Wasn't it IN-

start. We should begin trying to live up
to the best that is in us. We need to see
and teach our children God's love and
respect for us. Only in communion
with this God will we find the perspective and power to treat others as unique persons made in his image.

CREDIBLE that Daniel faced ravenous
lions without becoming their lunch;
and wasn't it INCREDIBLE that
Shadrach, Meshach, and Abednego
were thrown into a fiery furnace and
not even one hair was singed; and
wasn't it INCREDIBLE that Jonah was
pummeled by a tumultuous storm at
sea, cast from the ship, swallowed by a
whale, and coughed up on dry land
and lived to tell the story! Yes, indeed,
people who pray may find themselves
in some very awesome circumstances.
Are you-am
I-willing
to take the
risk of praying?
People who pray may be unpopular
and persecuted to the point of landing
in prison or ending up on a cross. They

may wrestle with God as Jacob and
face an emotional barrage of taunting,
unanswered questions. They may face
discipline for disobedience as Balaam
encountered in his discourse with the
eloquent donkey. But the end result of
prayer, I believe, is a life of power for
those who persevere.
I do not believe in prayer as wistful
daydreaming,
fulfilling a sense of
"oughtness"
but
accomplishing
nothing, or as an excuse to put our
minds and talents in neutral while we
blame or praise God for everything
that happens. Neither is prayer just
muttering a few listless words which
fall on inattentive ears. Rather, prayer
is a privilege which brings us into the
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presence of God to participate in
spiritual battles with Him. As the
essence of our spiritual existence,
prayer hammers out our relationship
with God. The cadence of prayer
varies according to the ebb and flow of
our spiritual responsiveness to communication
with God. In short,
prayer, as the pulse of our spiritual existence, is the single test of our spiritual
vitality.
We are hindered and frustrated at
every turn, however, because we
ourselves are ravaged in the battle of
sin. The apostle Paul was keenly aware
of this struggle when he said, "So I find
it to be a law that when I want to do
right, evil lies close at hand. For I
delight in the law of God, in my inmost
self, but I see in my members another
law at war with the law of my mind
and making me captive to the law of
sin which dwells in my members"
(Rom. 7:21-23). On one hand we are
sanctified for holy purposes, and on
the other hand we struggle with the
cumulative effects of sin both in our
own lives and in the world in which we
live.

Our faith is ever tested. Nagging
doubts assail us when prayers seemingly go unanswered. Sometimes we ask
for things which reflect little comprehension of our Lord's eternal battle
plan; or even worse, we ask for things
because of clouded spiritual vision that
would help the cause of Satan. Other
times we just don't see the answer
which
God has provided.
But
whatever the reason for our lagging
faith, the devil is quick to weave
threads of doubt.
In spite of all our shortcomings, let
us not forget that Christians are in the
process of being made "perfect."
Prayer is certainly the most powerful
tool in this evolution, It brings us to
the throne of God, and there our moral
natures can change. In the same way
that husbands and wives change
because of the time spent in each

others' presence, praying Christians
will change in the presence of the glory
of God.
Finally, we must ask ourselves in all
honesty, "If prayer is so useful and important to our spiritual lives, why is it
that we avoid it?" I believe that the
answer to this lies in the following
statement: "The devil's greatest enemy
is a Christian just off his knees." How
cunning of the devil to defuse the
dynamite force of prayer before we
discover that prayer can "move mountains." The devil is just as quick to take
advantage
of undisciplined
and
unenlightened Christians as Jacob was
to swindle Esau's birthright. Many of
us are willing to trade a life of power
for a power-less life of chaos.
And that reality is the most
INCREDIBLE of all!

Speakers Of A Word For December/January:
David A, Sa111pson, minister of the Park
Row Church of Christ in Arlington, Texas, is a member of the Mission Board of
Trustees and of the International Churchill Society, Bill Love is preaching minister for
the Bering Drive Church of Christ in Houston, Texas. Nita Newman Sl1ort is a member
of the Bering Drive Church of Christ, Houston, Texas, and Associate Teaching Director
of Community Bible Study. Diana Caillouet is a marriage and family counselor in
Bowling Green, Kentucky.

WAREHOUSE SALE
Because our storage facilities are running over and because we
just need to get rid of our backlog of old issues, we are making the
following offer, valid until January 31, 1987. Please send your
order to Pam Haddock, Rt. 1, Box 627, Pittsboro, NC 27312.
Issues from July 1967-May 1982-all you want for
$10.00 plus postage-last
time they will be offered.
(Some are not available.)
Issues from July 1982-June 1985-aH you want for
$10.00 plus postage.
Bound volumes 5, 6, 7A, 7B, 8, 11~16-$6.00 each plus
postage.
For an extra dollar we will send a copy
of the Good News Bible.
TAKE ADV ANT AGE OI<'THIS OF':FER NOW TO COMPLETE
YOUR MISSION FILES.
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Bruce Edwards, Book Review Editor
Readers are invited to submit reviews to
Dr. Edwards 1040 Village Drive
Bowling Green, OH 27514

The Human Church In The Presence Of Christ
By Victor L. Hunter and Phillip Johnson
Mercer University Press, 1985
Reviewed By George W. Stroup

While the world is not suffering
from a lack of books on the topic of
the Church, this particular book is a
major contribution to the discussion
and debate about the Church. It is also
an unusual book. On the one hand, it
is a serious religious and theological
statement about the community of
faith. The authors, Victor L. Hunter
and Phillip Johnson, have chosen to
write not about what other theologians
have said, but to write from the
perspective of their six-year ministry at
Disciples House, an ecumenical Christian ministry in London. As a result,
The Hurnan Church in the Presence of
Christ has an immediacy and a particularity about it which distinguishes
it from most other such books. For
Hunter and Johnson the Church is not
an abstract theological topic, but a
reality having to do with everyday life
and common people. For them there is
not only a theological connection between the doctrines of ecclesiology and
incarnation, but an existential link as
well. The Church is no more an
abstraction than is its Lord; the Church
is called to be as fully a part of the
world as is the Incarnate Word.

There is also a second sense in which
this book is unusual. It is indeed a
serious theological essay, but it differs
from most theological books written in
our time. It is not encumbered with
lengthy scholarly footnotes, and it
does not devote excessive attention to
the views of other theologians. Hunter
and Johnson engage their topic directly
rather than vicariously. They write
from faith to faith. While Thr H11rna11
Church in the Presence of Christ treats
the Church as a theological topic at the
most serious level, it is also remarkably
free of the academic sterility that
plagues so much of the theological
scholarship of our time. The book is a
theological essay imbued with the
passion of faith.
Finally, this book is unusual in that
it strikes a fine balance between the
Gospel and the world. The authors do
not capitulate
to the so-called
"modern" world, but neither do they
assume that there are no problems in
hearing and appropriating the Gospel
today. They do not gloss over the difficulties of contemporary
existence,
and they struggle to understand the
relevance of the Gospel and the

George W. Stroup, recently moved from Austin Presbyterian
Columbia Theological Seminary in Decatur, Georgia.

Seminary,

is now teaching at

Church for our world.
Their thesis, quite simply, is that
while the New Testament makes many
important, universal claims about the
Church, "all theologies of the church
must finally test their truth against the
particular
demands
of the local
fellowship" (p. 9). The universal claims
of Christian faith have meaning only in
reference to particular congregations,
and it is the very particularity of the
Gospel in the community and the individual which is the basis of these
universal claims.
But how are we to understand the
particular life of the gathered people of
Cod? Hunter and Johnson insist that
the answer lo that question is "Jesus
Christ the true human being." For the
authors, the Church is "not primarily
an institutional
reality;
it is a
sacramental reality" (p. 10). Such a
claim does not mean, however, that
the Church is more or less than human;
rather, the church is called to be "a
gathered
humanity,
a new cohumanity in Jesus Christ" (p. 40). In
the midst of an increasingly dehumanized world, the Church is called
to be that time and place in which people can live "in Christ" and in so doing
become more authentically human.
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In the second part of the book, the
final six chapters, the authors offer a
description of what this truly human
existence looks like in the life of the
Church. They discuss the ministry of
pastoral
care,
the meaning
of
discipleship, the role of the sermon, the
importance of hospitality (especially at
the Lord's Supper), and the relationship between friendship and suffering.
They insist that the Christian life must
not be separated from the activity of
worship, that community and communion "are the inseparable tandem in the
yoke of salvation and freedom" (p.
154).
This is a powerful and compelling
vision of what the Church is called to
be but rarely is. The authors have done
a fine job of demonstrating
the
systematic ties between the doctrines
of incarnation and ecclesiology. They
trace both the religious and the
theological significance of that relationship. Indeed, as I have already
suggested, the most impressive feature
of this book is that it successfully joins
theological reflection with religious ex-

perience and v1s1on. But while much
credit must go to the authors for this
achievement, I suspect some readers
may wish that Hunter and Johnson had
provided more material from their experience at Disciples House. There are
a few, scattered allusions to that
ministry (eg., pp. 99, 134, 165), and it
clearly is the context in which they
write; but they seldom explain how
their theological convictions
have
emerged from their experiences at
Disciples House. The book does provide theological reflection that is immediately relevant to religious experience, but it might have been even
more helpful if the authors had helped
us to understand how they move about
between the practice of ministry and
theological reflection.
I suspect the authors also recognize
that there is at least one major
theological issue which will raise many
questions for some of their Protestant
readers. By linking incarnation
to
ecclesiology, the authors are led to the
conclusion that the Church is not
simply a witness to Jesus Christ, but

the Church "in its being and doing is
itself a sacrament" (p. 157; see also pp.
10 and 73). That claim raises several
difficult issues. If the Church itself is a
sacrament, how many sacraments are
there? Is everything a sacrament? Is the
Church an extension of the Incarnation? If the authors agree with this
traditional Roman Catholic position, is
ordination also a sacrament; and are
the leaders of a congregation separated
from the rest of the community in
some sense other than their function? If
the Church is a sacrament, does it
speak with the same authority as the
Bible, as God? It is interesting that nqt
much is said in the book about the
authority of the Bible.
These theological issues aside, this
book is an exciting, challenging, provocative reflection on authentic Christian community. Congregations and
adult classes would be nurtured by
reading it and struggling with its vision
of a Church that is authentically
human.

Unexpected News:
Reading the Bible With Third World Eyes
By Robert McAfee Brown
Westminster Press, 1984
Reviewed by Leonard Allen
The initial challenge of this challenging book comes in the title itself. The
call to read the Bible with "third world
eyes" implies that all of us read the
Bible with some sort of "eyes" comiitioned by our culture, our traditions,
and our economic status. It implies
that most of us who are North
Americans read it with "first world
eyes," that is, filtered through our
middle-class,
affluent
values and
through our comfortable denominational traditions.
That notion will be jolting to most
readers. For many in the restorationist
tradition it will be jolting because, hav-ing rejected all man-made creeds and
traditions, they have claimed to be
able to read the Bible free of all such
taints. They just read it as it is. The

paradox of such a claim, of course, is
that it opens one to a traditionalism
and cultural captivity all the more insidious for being unrecognized.
The author's first challenge then is to
admit our glazed, culturally conditioned vision. His second challenge is even
more difficult: to read the Bible
through the eyes of the poor and victimized, accepting the fact that (in the
words of Jurgen Moltmann) "reading
the Bible with the eyes of the poor is a
different thing from reading it with a
full belly."
Robert McAfee Brown has been issuing such challenges for a number of
years now. In the process he has gained
a reputation as the foremost North
American
spokesman
for Latin
American liberation theology---and, I

Leonard Allen is a graduate of Harding University and the University of Iowa. His writings
have been published in a variety of religious journals.
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might add, as one of the clearest and
most readable theologians
writing
today. His first major treatment of
liberation theology was Theology in a
New Key: Responding to Liberation
Themes (Westminster Press, 1978). It
was followed by a brief introduction to
the work of Gustavo Gutierrez (John
Knox Press, 1980), the most influential
South American theologian of liberation. Among his numerous other
books are Making Peace in the Global
Village (Westminster) and Religion and
Violence:
A Primer
for· White
Americans (Westminster).
The author's approach here is to
take ten familiar scriptural passages,
all of which are prominent in third
world Bible study, and give them a
new reading. His exegesis is fresh,
pointed,
sometimes startling,
and
nearly always unsettling. Here and
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there it is also simp listic and questionable. That would not especially
trouble the author since he seeks
pr imari ly to stir dialogue, arg ument,
and rethinking and since he also
disavows any claim to be a professiona l biblical schol ar .
From the ten biblical texts, Brown
develops these ten basic themes:
(1) Truth is discovered in its fullest
dimension only in the midst of doing
the truth (the Emmaus story, Luke
24:13-35).
(2) In the midst of opprt!ssion, God
takes sides with the oppressed and empowers them to share in the strugg le
against the oppressors (the Exodus
story, Ex. 1-3).
(3) God's people must learn to say
"no" to those who abuse and usurp
power and to say "yes" to God who is
the ultimate power (the David and
Nathan stor y, 2 Sam. 11-12).
(4) To know God is to do justice
(Jeremiah
and Jehoiakim,
Jer.
22:13-17).
(5) In God's order of things, the lowly will be raised up and the high
brought low (Mary's Song, Luke
1:46-55).
(6) Near the heart of Jesus' message
is "good news to the poor"; as a resu lt,
the church should make a "preferential
opt ion for the poor" (Jesus' preaching
at Nazareth, Luke 4:16-30).
(7) Neighborliness is not to be defined in the abstract but rat her enacted,
and the true neighbor is the one who
seeks ou t the wounded and downtrodden (the parable of the Samaritan,
Luke 10:25-37).
(8) The experience of worship must
not be cut off from involvement with
the needy - "prayer and politics , devotion and democracy, songs and social
engagement. . .are two sides of the
same coin" (the Transfiguration, Luke
9:28-43) .
(9) In Jesus' vision of the last judg-

ment, the criterion for righteousness is
compassion for the needy , and it is not
so much individuals as nations that are
on trial (Matt. 25:31-46).
(10) Thoug h God is steadfast and
worthy of trust, there is no guarantee
in advance that such trust will pay off,
that all will be well, or that we will be
spared suffering and apparent defeat in
this life (the fiery furnace, Dan.
3:1-18).
Throughout the ten studies, the
assault
on our conventions
is
relentless. Though the poor get a lot of
attention in the Bible, he observes, it is
the nonpoor who get the a ttention in
the church and generally control
things . The well-to-do have been the
officia l interpre ters of Scripture, and,
as a result, "have managed to take
most of the sting out of passages dealing with the poor" (p. 89). Luke's
encomium "Blessed are the poor," for
examp le, does not mean material
poverty but is interpreted in light of
Matthew's "poor in spirit"; it is thus an
attitude of spiritual poverty that
matters, an attitude that has little to do
with material possessions.
Brown argues repeatedly that such
logic- pressed with consummate skill
for centuries by nonpoor ecclesiastical
author ities-empties
the Bible of its
threatening demands upon the rich and
insulates the Gospel from concerns for
a more just distribution of the world's
goods. To read the Bible with "third
world eyes" is to resist such softening
of the text and to make the gargantuan
effort to read it from the vantage of
those who are hungry, impoverished,
oppressed, and exploited by the power
structures of a society .
Such a reading - if indeed it is possi ble at all for affluent
North
Americans - will be disturbing, leaving
us to wonder sometimes if we are
reading the same Bible as they are .
Such a reading, the author anticipates ,

will leave some "battered, wounded,
.. .resentful and angry" (p . 157) . He
includes an epilogue, therefore, "For
Those
Who
Fee l Personally
Assaulted." Here Brown raises the
possibility that the source of our
discomfort is not third world believers
trying to put down America and
affluent Christians, but rather the Bible
itself. Perhaps
the cross-cultural
reading brings to light biblical themes
that we have screened out to protect
our way of life and our consciences .
Though the writing is vigorous, lively, imaginative, and perhaps even a
little too cute and flippant at times, the
book was written not to entertain but
to prod, provoke, and stir dialogue.
This it will do if given half a chance .
Though heavily colored by liberation
theology, Brown does not provide an
exposition of it. I have reservations
about aspects of liberation theology,
and those issues are not addressed
here. But that does not matter so
much, for Brown is not trying to get us
to agree with what third world
theologians are saying, but rather to
see why they are saying it- and in the
process to stir us to read the Bible
with clearer vision and make ever
more faithful responses to it.
Brown concludes: If we can begin to
move "away from the gods of middleclass va lues and upward mobility and
gilt-edged retirement plans - and if we
can explore, even tentatively and
gingerly, what it would be like to think
with and act for those who are the victims, we might just uncover the most
'unexpected news' of all : that God got
there before we did ."

Editor Returns Home:
After December 1 all mail should be sent to
1508 Ephesus Church Road, Chapel Hill, NC 27514.
Phone 919/929-4936
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Hope and Suffering
By Desmond Tutu
Eerdmans Publishing Company , 1984
Reviewed by Patricia L. Schnapp
"When I see injustice, I cannot keep
quiet." In Hope and Suffering, Bishop
Desmond Tutu raises a voice against
injustice that is both persistent and
persuasive. The book is a collection of
articles, speeches, and sermons given
between 1976 and 1982. It includes an
open letter written in 1976 to the Prime
Minister at Cape Town.
While the articles encompass both
political and homiletic works, two
elements stand out. The first is Tutu's
rootedness in a biblica l vision. The
second is his conviction that liberation
for black Africans is a future certainty.
'The point which is indisputable," he
says, "is that we who are oppressed
will be free .... All that the Whit es can
do is to decide whether they want
freedom to come reasonably peacefully
or through bloodshed and the armed
struggle."
"Reasonably peacefully" is a phrase
that recurs frequently like a muted

alarm, for Tutu, though a man of
hope, is a realist. As he addresses
mourners at the funeral of a Dutch
Reformed Church clergyman who
worked with the Black poor, or the
World Council of Churches Central
Committee in Kingston, Tutu tirelessly
points out the injustice of apartheid
and challenges his audience to embrace
the biblically-based ideal of the unity
of all persons in Christ. Further, he
points out the urgency of change now.
Tutu writes in a comfortable idiom,
laced with homely and often humorous
earthiness: 'That really set the cat
among some ecclesiastical pigeons, I
can tell you." Above all, his message is
accessible. Whether exhorting newly
ordained deacons to be humble servants of their people or explaining the
interconnectedness
of politics and
religion or critiquing the policies of the
Reagan Administration toward South
Africa, Tutu speaks in a simple and

Patricia L. Schnapp is a doctoral candidate in English at Bowling Green State University .

I received your July -Augus t issue
two days ago, and have been unable to
put it down. It's an issue whose time
had truly come, and I want to thank
Mr. Marlowe for suggesting it and
accepting the challenge to do it. I don't
know if we can ever know how many
thousands
of people have gone
through,
or are presently going
through , very staggering changes in
their religious beliefs and need help
such as this last issue gave us.
My sojourn in the mainline church
of Christ has been about 35 years; I
even served as one of its elders, defending with all vigor all of its traditions as
well as what I believe to be the Truth. I
came to understand God's grace and
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the freedom it gives us as individual
Christians less than a year ago, and
have prayed fervently that God would
forgive me for being such a Pharisee
for so many years. Coping with change
ha s been heavy on my mind for many
months now , and it seemed that each
article in the July I August issue spoke
to me individually as I read it. I
would
recommend
one of two
possibilities for future issues on Mission Journal. Number one, continue to
run one such article in each issue as a
special segment, or, number two, eac h
month have a chapter or letter out of
Voices of Concern on the middle pages
of Mission Journal so that they could
be taken out and put together to form
the book over a period of time. In any
case, keep up the good works. There
are many who aren't enjoying a love
affair with the most wonderful God in
our universe , but instead are huddling

direct language.
This language rises to rhetorical
power frequently , however. In a
lecture on Liberation Theology, Tutu ,
like Martin Luther King, whom he
elsewhere quotes, becomes eloquently
prophetic as he projects a final victory
for his people, but only after suffering.
"We must remember that liberation is
costly . .. .We must know that before
we reach our promised land there will
be imprisonments, there will be ban nings, there will be detentions without
trial. ... "
His prophecy has proved true. Still,
the prevailing tone in the book is
always one of hope, for, as Tutu is
fond of quoting , "If God be for us,
who can be against us?" Hop e and
Suffering is a record of the courageous
faith and witness of one of today's
great religious leaders, a book which
amply justifie s the choice of Tutu as
1984 Nob el Peace Prize winner. It
deserves a wide audience.

in fear of the authority figures in the
Church of Christ.
Roger Woodward , Jr .
Enid , Oklahoma
Walter Burch 's article in the
September
issue ("The Birth of
Mission") was insightful, informative ,
and surprising. Informative and full of
insight s because he corre lated the
milieu of the '60s and the cultural situation of the Churches of Christ in those
times with Mission 's original purposes.
Reading that made me remember the
Churches of Christ in the "deep south "
(Memphis and Mississippi), where I
moved in 1968 for the beginning of my
ministerial training. I arrived in Mem phis just after Martin Luther King's
murder . There I observed roped off
sect ion s in "our " churches for the
"Co lored." That was when I first
wondered about the perfection of the
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Churches of Christ! "Had I really joined the True Church?"
Burch's article was also surprising. I
never knew that one of the original objectives of Mission was to "create a
new editorial
voice within
the
Churches of Christ." I thought back to
the many times when upon reading
Mission I wondered whom this journal
was directed toward? I just knew that
it certainly couldn't be addressed to
Church of Christ folk--at least not the
Church of Christ folk I knew. Mission
seemed to deal with things I expected to see in Christianity Today,
while the people I was ministering with
were still overwrought about listening
to Christian music on the radio accompanied by instrumentals!
It struck me that Burch's eight unfinished areas of restoration are still
very real problem areas among us.
Legalism
continues;
patternism
thrives; racism hasn't gone away; ig·noring human needs to deal with such
as divorce,
depression,
etc.,
authoritarian
leaders,
conformity,
secondary roles for women, the neardenial of the Holy Spirit, and the sectarian view of the Churches of Christ
still prevail. What real headway have
the mainline churches made in these
areas? We still can't fellowship the
Christian Church lest we "endorse"
their "errors"! We still can't let a
woman lead prayer on Sunday morning lest the roof cave in! We still can't
affirm that there are Christian believers
in the other denominations
even
though we have baptized thousands
who left "us" and went to "them."
It seems to me that if these things
still prevail and that if these are the
things Mission came into existence to
deal with--these are the things that
Mission needs to keep hitting!

As a professor of constitutional law
in a good state university for 23 years
and as the author of a successful
amicus curiae brief in a church-state
case involving millions of dollars, I
find Dr. Yeakley's constitutional issues
in the Gui1111case wide of the point.
Federal and state courts have already
had one opportunity
to find the
Collinsville elders sheltered by the
establishment of religion clause and the
free exercise of religion and did not do
so.

Now that a jury has spoken in what
appears to be a solid civil law suit, it
would be surprising for the appellate
process to discover that church elders
are beyond the reach of the courts for
invading the "security of person" of a
private individual merely because they
are religious officios.
The issue would be unchanged if the
three were professors of speech instead
of church elders and had written letters
to be read publicly to various groups in
which statements were made that held
up a private person's character to
public censure. Dr. Yeakley's articles
have carefully omitted the fact that this
happened, but the jury certainly did
not ignore this fact.
I realize that in his articles he is
engaging in special pleading, but he
gets beyond the bounds of his own
knowledge in referring to Mrs. Guinn's
conduct as "admitted and unrepented
fornication."
He can know nothing
about her repentance since this is
always first and foremost a response of
the heart to God. It has nothing to do
with churchism or institutional processes. I have heard of no one urging
that Mrs. Guinn's personal life after
leaving the Collinsville Church has
been other than exemplary.
I am a little surprised to find him
comparing the church to a bar association. This reflects the impact of institutionalism of religious thought. As
Reuel Lemmons so well put it, "The
church is made up of individuals [not
congregations,
incidentally J, and individuals will differ with each other.
Congregations of the church are of
human origin ....
Membership in a
congregation
does not constitute
membership in the church of Christ
. . . . Individuals come to the faith
individually.
They obey the gospel
individually. They became members of
the body of Christ individually. And
they become members of a local congregation individually. They may or
may not choose to join themselves to
the disciples at any given location."
Precisely. Mrs. Guinn was not baptized into the Collinsville Church of
Christ. She chose to associate there.
She was free to leave at any time
strictly on her own volition. Never
until the Guinn case arose did we ever
hear the claim that an individual could
not freely leave any congregation at his
or her own will. Not only did the
Collinsville ciders make the absurd

claim that she could not withdraw her
membership, they laid claim to power
over her as long as she lives and no
other religious group can exercise
authority over her until cleared with
the Collinsville elders. What madness
can power create!
Common sense should have led the
elders to read her letter stating that she
was no longer a member of that congregation. Having withdrawn
from
them, she made it realistically impossible for the members to withdraw from
her. That was already an accomplished
fact. What more could be accomplished? She had become a private person,
her life now private. Any lawyer
worth his salt would have told them to
leave well enough alone. But having
violated the basic rules of counseling,
it would have been surprising to find
them seeking counsel on their own
behavior. ... Where do the Scriptures
give elders the authority to withdraw
the fellowship of a congregation from a
member? Paul told the members lo do
that and he made no mention of a formal excommunication
process. And
where are elders given authority, as
Dr. Yeakley alleges, to "discipline" a
member? This is not New Testament
language or thought.
In recognizing that the state may intervene in the area of religion where
there is a compelling public interest,
Dr. Yeakley should also recognize that
the state is also obligated to defend a
compelling private interest against outside invasion. This was done in the
case of Mrs. Guinn. There was no
ecclesiastical issue involved except the
Common Law affirmation of the right
of a person freely to leave any religious
group.
I heartly approve of his high praise
of the "high and impregnable wall" of
church-state separation as enunciated
by Justice Black, but ... Black himself
left standing the New Jersey law which
paid tax money lo children in Catholic
schools while denying transportation
money to children
in Protestant
schools.
The churches
themselves
would also be opposed lo such a wall.
If erected, no preacher would live in a
tax-exempt
house,
contributions
would not be tax exempt, and churches
would pay taxes on their property just
as all other property owners. And why
not?
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